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Claude Romano

ADVENTURE OF THE TIME
(LLAVENTURE TEMPORELLE)

The book of well-known French philosopher and pgste of the University Sorbonne-IV and the AustralCatholic Universit¥Claude Romano
Adventure of the tim@'aventure temporelleis the summary of such his booksTde event and the worl{L’événement et le mongd&he event and
the time (L’événement et le tempJowards the heart of the reason, the phenomendlagycceur de la raison, la phénoménolygikt the same
time Romano’s book is the introduction to phenontegy of event the proper version of which Romankisahe hermeneutic of eventnedsaning
upon the Husserl’'s phenomenology and Heideggeusdédmental ontology” the phenomenology of event escaway from both and equally from
the interpretation of event &eigniswhich we find in Heidegger’s texts of the peridteaKehre

So, the event can not be caught within a priorredation of consciousness and its object whichimesl the horizon of our experience. On the
contrary, the event exceeds this horizon, it ocasrsomething that can not be foreseen or takeragtdount. The event is not the fact which would
supplement the content of our world with furthetadls; it is something that happens with human ¢@nd changes the structure of human world. In
turn, the human being taken in his eventness camnberstood neither as the center of transcendeataciousness (transcendental Ego) nor as
Heidegger'sDasein Therefore, Romano characterizes the human kasiaglvenant using this hardly translated French word as diriden” of
human as something that comes to himself throughutique experience of event.

Therefore, Romano criticizes both the Husserl'®othef inner consciousness as a source of “objettimme, and Heidegger's understanding of
time as a time of anxiety5frgg. The structure of time &ein zum Toddoes not include my “beginning” in the world whishdated by the fact of
my birth. So, HeideggerBaseinis directed toward non-presentable future of matideHowever, the human is also something that sdméimself
from non-presentable past, or, in other words, ftbeninitial fact of my appearance in the worldisTfact can not be incorporated into the structure
of “being-in-the world” because this structure hms such temporal modalities WhICh would correspuuiith this fact. So, the structure of time
presented.in Heideggereing and Timéeeds not only more exact definition but some @diansformation. My own future is opened not oojy
temporal “ecstasy” which throw me toward my finieubut rather through the experience of my “begighas a past which was never my “present”.
As Romano says, the time of event is the “futuréhim past”. In this sense, the ‘event is alwaysrbefite; it is none other than my own eX|stent|al
task. ? - £
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